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Supplementary Report to General Assembly 2010

Introduction

This Supplementary Paper has to do with:

1.
unfinished business from 2008-09 that the main Report neglected to take up;

2. criticisms of some Orders, most of which the Committee received very recently;

3. a proposed Order for the Reception of Members by Transfer etc.; and

4. a preface to the Lectionary for printing in the Service Book and Ordinal.

Order for the Baptism of Believers

The Executive Commission in 2009 

a) approved an Order for the Baptism of Believers for use and comment; and

b) urged that all comments be sent to the convener by 31 May 2010, in order for the Order to be proposed, with any needed amendments, to the Assembly for adoption in 2010 (Papers, Proceedings and Decisions of the Executive Commis​sion 2009, p. 186-191, 320 no.2).

In the event only a corresponding member has sent the convener any comments. The Committee proposes that the Assembly now adopt the Order, with two amendments that are spelled out in Appendix I.

Order for Holy Communion with Children

The Assembly in 2008 

a) approved a revised Order for Communion with Children, with some further amendments, for use and comment; and

b) urged Ministers to try out this Order and send comments on it to the convener by 31 March 2009 (Papers for the 8th General Assembly 2008, p.310-313, and Proceedings and Decisions of the 8th General Assembly 2008, p.503, no.3).

In the event no comments came from outside the Committee. The Committee now proposes that the Assembly adopt the Order (together with the amendments).

Order for the Ordination of Ministers 

The Assembly adopted this Order in 2009 (Papers for the 8th General Assembly 2008, p.320-327, Papers, Proceedings and Decisions of the Executive Commission 2009, p.181, 320 no.8.) Three amendments to the Order have since been proposed to the Committee. One involves wording in the Manual. The Order has also been criticized for not leaving enough time to conclude with Holy Communion. In particu​lar some have criticized the Declaration of Standards as being too long. But the Committee is hesitant to work on shortening the Declaration without Assembly’s go-ahead, as Assembly only in 2008 (partly at a Presbytery’s request) added to it a reference to the Westminster Confession and the 24 Articles. Should this now be deleted? Or should, and can, the Declaration be read minus its final two paragraphs (if the Manual stipulates them)? These issues are dealt with in Appendix J and corresponding proposals.

Orders for the Ordination and/or Induction of Elders 

The 2008 Assembly approved for use and comment Orders for the Ordination and/ or Induction of Elders with revisions that were partly in response to comments from the Presbytery of Amatola. The Executive Commission in 2009 then duly adopted these Orders. (Papers for the 8th General Assembly 2008, p.306, 338-341, Proceed​ings and Decisions of the 8th General Assembly 2008, p.451 no.9, 503 no.9, Papers, Proceedings and Decisions of the Executive Commission 2009, p.320 no. 10.)

Very recently (too late to deal with in the main Report) comment has come to the Committee that in practice the Order for the Ordination of Elders shows that:

a) it is much too long, which distracts from its meaningfulness;

b) its formal parts make it come over as “legalistic” rather than “life-giving”;

c) in particular the Declaration of Standards and the Vow are too long;

d) most particularly the alternative form of the Vow involves saying “I do” and “I will” so many times that this threatens to become risible.

The Declaration has already been discussed. In response to the other criticisms Appendix K below spells out proposed amendments to these Orders. They include reducing the number of times “I do” and “I will” are said in the alternative vow. A proposal also seeks Presbyteries’ and Sessions’ views on shortening the Vow.

Order for the Induction of Deacons 

The Executive Commission in 2009 

a) approved an Order for the Induction of Deacons for use and comment; and

b) urged that all comments be sent to the convener by 31 May 2010, in order for the Order to be proposed, with any necessary amendments, to the Assembly for adoption in 2010 (Papers, Proceedings and Decisions of the Executive Com​mission 2009, p. 192-194, 320 no.13).

In the event the convener has received no comments. The Assembly still needs to adopt this Order. In light of the above criticisms of the Orders for the Ordination and/or Induction of Elders, however, a few proposed amendments are set out in Appendix L below, and the proposal for adoption corresponds.

Order for the Reception of New Members 

The main Report mentions that the Committee was working on this Order, but could not finish it in time for that report’s deadline. It therefore submits it now in Appen​dix M below. A focus of discussion has been the vows to be used. As printed, the Order repeats the baptismal vows but with the option of omitting the Creed.

Lectionary 

The Executive Commission in 2009 

a) approved for comment a document setting out the arguments for, and the plan of, the Revised Common Lectionary in the Report that year; and

b) urged that any comment on the document and on the Revised Common Lectio​nary or any other lectionary be sent to the convener by 31 May 2010.

(See the Papers, Proceedings and Decisions of the Executive Commission 2009, p. 195-197, 321 no.17.) In the event the convener has received no comments. 

The Assembly still needs to adopt the Revised Common Lectionary as the official lectionary of the UPCSA. A proposal follows. Appendix N also sets out an abbrevia​ted version of the 2009 document on the Lectionary for adoption as a preface to the Lectionary to be printed in the Service Book and Ordinal.
DOUGLAS S. BAX

CONVENER   

(Email: douglas.s.bax@absamail.co.za)

PROPOSALS

13. The Assembly receives the Supplementary Report.

14. The Assembly adopts the Order for the Baptism of Believers as printed in the Papers, Proceedings and Decisions of the Executive Commission 2009, p.186-191, and approved by that Executive Commission, with the amendments to the Baptismal Prayer and the Vow proposed in Appendix I below.

15. The Assembly adopts the Order for Holy Communion with Children as printed in the Papers for the 8th General Assembly 2008, p.310-313 and approved by that Assembly with minor amendments (Proceedings and Decisions of the 8th General Assembly 2008, p.503, no.3).

16. The Assembly adopts all the amendments to the Order for the Ordination and Induction of Ministers proposed in Appendix J below and specifically affecting

a) the Ordination Prayer,

b) the Moderator’s Declaration, and

c) the Statement on the Ministry and Mission of the People of God.

17. The Assembly further:

a) authorizes the Committee to shorten the Orders for Ordination and/or Induction in any minor ways that are appropriate and do not injure the Orders as a whole;

b) instructs the Committee to examine in what appropriate ways the various Narratives for these Orders can be shortened and report to the 2011 Executive Commission on this; and

c) instructs the Committee to explore whether, and if so in what appropriate ways, the Declaration of Standards can be shortened and report to the 2011 Executive Commission on this.

18. In the light of its adoption of proposal 16(b) above, the Assembly amends Ap​pendix C(2).1 in the Manual of Faith and Order (App. Pg. 15) to accord with it.

19. The Assembly 

a) adopts the amendments to the Orders for the Ordination and/or Induction of Elders proposed in Appendix K below; and

b) urges Ministers and Sessions to inform the Committee whether or not they think the Vow in these Orders should be shortened, and if so how.

20. The Assembly adopts the Order for the Induction of Deacons as printed in the Papers, Proceedings and Decisions of the Executive Commission 2009, p. 192-194, and approved by the Executive Commission in 2009, together with the amendments proposed in Appendix L below.

21. The Assembly 

a) approves the Order for the Reception of Members by Transfer etc. in Ap​pendix M below for use and comment, and

b) urges Ministers to use this Order and send comments on it to the convener by 31 March 2011, so that it can be amended if necessary and submitted to the Executive Commission in 2011 for adoption.

22. The Assembly 

a) officially adopts the Revised Common Lectionary as the official lectionary of the UPCSA; and

b) adopts Appendix N below as a preface to the Lectionary, to be printed in the Service Book and Ordinal.
Appendix I

ORDER FOR THE BAPTISM OF BELIEVERS

1. Amend the 3rd paragraph of the first “Baptismal Prayer” (Paper, Proceedings and Decisions of the Executive Commission 2009, p.189), changing it from

O Holy Spirit, we pray that by their baptism in water

you will now baptize these your servants,

cleanse them from their sins and

graft them into the Body of Christ.

Make them true and faithful members of the Church

who walk in the way of the truth

and witness in the world to their Lord and Saviour.

Then at last raise them to eternal life.

Through Jesus Christ we pray.

Amen.

to

O Holy Spirit, we pray that through their baptism in water

you will baptize these your servants in your power,

cleanse them from their sins 

and graft them into the Body of Christ.

Make them true and faithful members of the Church

who walk in the truth

and witness in the world to their Lord and Saviour.

So at last raise them to eternal life.

Through Jesus Christ we pray.

Amen.

2. Amend the last Vow, changing it from

Do you promise to a faithful member of the family of God, 

to be diligent in prayer, public worship and reading the Scriptures, 

and to serve Jesus Christ as Lord and witness to him in the world?

to

Do you promise to serve Jesus Christ as Lord,

to be a faithful member of the family of God, 

to be diligent in prayer, public worship and reading Scripture, 

to give to the needy and to the church,

and to witness to Christ in the world?

Appendix J

ORDER FOR THE ORDINATION OF MINISTERS

1. The Ordination Prayer
James Elias, an active corresponding member of the Committee, has recently urged that this Prayer include reference, along with the preaching of the gospel, to

a) the faithful and joyful celebration of the sacraments; and

b) pastoral confession and the private ministering of forgiveness to burdened souls.

The Committee proposes that a key paragraph in the prayer, which presently reads 

That he/she may faithfully preach the gospel of Jesus Christ,

in the power of the Spirit make many disciples

and shepherd your people with love and patience,

anoint him/her with your Spirit, Lord  
(Papers 2008, p.324)

be amended to read:

That he/she may faithfully preach the gospel of Jesus Christ,

minister forgiveness to burdened consciences,

celebrate the sacraments with joy—

and so in the power of the Spirit make many disciples

and shepherd your people with love and patience,

anoint him/her with your Spirit, Lord. 

2. The Moderator’s Declaration

In the Order as adopted by Assembly, after the Act of Ordination and the Commis​sioning to the Word and Sacraments, the Moderator declares to the new Minister:

[Name], in the name of the Lord Jesus Christ, the King and Head of the Church, 

and by the authority committed to his Church,

I declare you to be an ordained Minister of the Word and sacraments

in the holy catholic Church 
(Papers for the 8th General Assembly 2008, p.325)

James Elias has criticized this as inadequately reflecting the authority of the Pres​bytery in ordaining and has even advanced the formidable allegation that this omis​sion reflects a “docetic” tendency! He asserts that a number of ministers in his Presbytery wish to revert to the older wording:

In the Name of the Lord Jesus Christ, the king and head of the Church, and in virtue of the authority committed to us in his Church, we (the Presbytery of...) do now ordain you to the holy ministry of the one, holy, apostolic and catholic Church and commit to you the authority to minister the Word and Sacraments.

The 1969 Service Book and Ordinal of the PCSA indeed so much emphasized the Presbytery’s, as distinct from God’s, role in the ordination that it called for hands to be laid on the ordinand not during but after the ordination prayer and the Lord’s Prayer, to accompany not the prayer but this Moderatorial declaration!

Two basic issues are involved here:

a) Who essentially does the ordaining: God, or Christ, or the Presbytery? 

The fundamental and generally accepted principle is that God, or Christ, ordains his ministers but does so through the ordaining body. As Prof. T.F. Torrance ex​presses it, 

Who is it that ordains a man to the ministry? In answer to that question we have to give the unambiguous answer: Jesus Christ Himself. Ordination is His act. It is His authority that stands behind it, and therefore it can be done only in His Name. But Christ ordains within His Church which He founded upon the apostles and it is through that Church that He acts…. It is the risen and ascended Lord who acts directly through His Spirit ordain​ing His servant to the ministry, but He does that in and through the Church. 
(Conflict and Agreement in the Church, vol. 2, p.46f.)

The Committee is therefore reluctant to move the main emphasis from God, or Christ, to the Presbytery!

b) What is the essence of the ceremony of ordination: the Ordination Prayer with the laying on of hands or the official pronouncement by the Moderator? 

The New Testament speaks of praying and laying on hands (cf. Ac. 6:6, 13;3, I Tim. 4:14, 5:22, II Tim. 1:6). According to Paul Bradshaw, a foremost expert on the ancient Church’s rites of ordination, the extant evidence indicates that in the early Church ordination (to the episcopate, presbyterate and diaconate) “comprised two distinct but related parts: first, the selection of the candidate by the local Christian community; and second, prayer by the community for the bestowal on the person chosen of the gifts needed to fulfil the particular minis​try”. The prayer “included both an act of congregational prayer (in silence or in the form of a litany) and a prayer said by the presiding minister…. During the prayer, the bishop would lay his right hand on the person being ordained.” “[A]t least from the late fourth century onwards, the book of the Gospels was also held over the candidate during the prayer in most traditions…probably origi​nally…to express the belief that it was Christ who was the true ordainer.” (P. Bradshaw: “Ordination. Early Christianity” in P. Bradshaw (ed.): The New Westminster Dictionary of Liturgy and Worship, Louisville: Westminster John Knox, 2202/3, p.342f.)

Calvin accepted that whenever the apostles “called anyone to the ministry of the church”, they consecrated them “by the laying on of hands” (Inst. IV.iii.16). In the Genevan Ordonnances (1541) he omitted the laying on of hands because of medieval and Roman superstitions about it and put the em​phasis on prayer for the Lord to grant the ordinand grace to acquit himself well in his office (and on solemn admission). Because of this the early French, Dutch and Scottish Reformed Churches did not regularly lay on hands. The 1532 Zurich ordination service by contrast included the laying on of hands with the words, “…and God grant to thee His Holy Spirit, that thou mayest officiate as a true minister of thy Lord, in the Name of God….” Following this, the German-Swiss Reformed Churches made the laying on of hands a necessary part of ordination. Likewise the 1st (1536) and 2nd (1566) Helvetic Confessions stipulated that ordination was by “public prayers and laying on of hands.” The laying on of hands with prayer became a regular part of the rite in Scotland after 1566, in France in 1601, and in Holland in 1619. (For full details see the classic study by J.L. Ainslie: The Doctrines of Ministerial Order in the Reformed Churches of the 16th and 17th Centuries (1940), ch. VII, p.155-190.) 

It should be noted that the Order for a Minister’s Ordination in fact does already state, in the “Preamble to the Ordination”, that “Presbytery will now proceed, in the name of the Lord Jesus Christ, to ordain you…” (Papers 2008, p.323). However, for the sake of a compromise that expresses both sides of the matter without moving the main emphasis from where it should be, the Committee proposes the following amendments to the Order for Ordination:

i) that under the subheading “Act of Ordination” the paragraph 

To symbolize that Christ ordains through his Church

I invite you all to stretch our your hands toward the ordinand,

while we, as Ministers, lay hands on him/her,

and we pray the Ordination Prayer
(Papers 2008, p.324)

be amended by replacing the words “as Ministers” with “as the Ministers of the Presbytery”; and

ii) that the present Moderator’s Declaration to the new Minister, quoted above, be replaced by the following Declaration (which is 13 words longer):

[Name], in the name of the Lord Jesus Christ, 

the King and Head of the Church, 

and by the authority committed to his Church,

I declare that through Presbytery’s laying on of hands and prayer 

Christ has ordained you as a Minister of the Word and sacraments

in the one, holy, catholic and apostolic Church.

3. Statement on the Ministry and Mission of the People of God

The New Westminster Dictionary of Liturgy and Worship includes a report on the Reformed doctrine and practice of Ordination. The report is by Dr Stewart Todd, a Church of Scotland minister formerly at the Cathedral Church of St Machar, Aber​deen, and now retired. On p.357 it states:

Increasingly in Reformed churches, as in other churches, there is an emphasis on the understanding of the ordained ministry as a special function within the larger ministry and mission of the whole people of God, and baptism as being the moment when all are enlisted, are in a sense ordained as priests, initiated into the royal priesthood of the church, which shares in the priesthood of Christ.

This emphasis is clearly appropriate and important at ordinations. The Committee therefore proposes that the following statement immediately follow the quotation of Eph. 4:11-13 in the Order (Papers for the 8th General Assembly 2008, p.323):

Ordination to the ministry of Word and sacrament 

thus means being ordained as pastors and teachers 

to equip the saints for their ministry and mission as the people of God. 

For in baptism Christ ordains us all into the priesthood of believers, 

which shares in his royal priesthood and his mission to the world. 

4. Length of the Order

Ordination to the ministry should conclude with the ordinand celebrating Holy Communion. To encourage this and help make time for it the Committee proposes that the Assembly insert into the Order for a Minister’s Ordination:

a) a rubric at the beginning stating: “It is strongly recommended that the service conclude with the ordinand celebrating Holy Communion”; and

b) a rubric under the subheading “Charges” stating: “The charges should leave time for Holy Communion to be celebrated at the end of the service.”

The Committee further proposes that the Assembly authorize it to shorten these Orders in any minor ways that are appropriate and instruct it to explore in what appropriate ways the various Narratives for the Orders and the Declaration of Standards (which has specifically been criticized for being too long) can be shortened. (Compare the proposal for shortening the Narrative for the Orders for the Ordination and/or Induction of Elders in Appendix K below.)

Appendix K

ORDERS FOR THE ORDINATION AND/OR INDUCTION OF ELDERS

The Committee proposes the following amendments to these Orders:

1. Change the first rubric under the list of possible Scripture lessons from
The sermon may be a charge to the Elders to be ordained and/or inducted and to the congregation. It should at least refer to the role or work of Eld​ers

to 

The sermon should include a charge to the Elders to be ordained and/or in​ducted and to the congregation.

2. Shorten the Narrative for this Order, after its first sentence, from 
The Session of this congregation decided that it needed more Elders. 

It announced to the congregation how many and called for nominations. 

Session considered all the nominations,

announced to the congregation all those it sustained

and called for any objections to the doctrine or character of the nominees. 

It then announced to the congregation the nominations it approved,

and the congregation duly elected the following members:

[full names, in alphabetical order].

Session has therefore appointed today 

for their ordination as Elders 

in the Uniting Presbyterian Church in Southern Africa

and their induction in this congregation.

We proceed to the ordination and induction now.
(103 words)

to

The Session decided that it needed… [number] more Elders, 

and called for nominations from the congregation. 

Session followed due process in considering the nominees 

and calling for any objections to their doctrine, character or conduct.

It announced to the congregation the nominations it approved,

and the congregation duly elected the following members:

[full names, in alphabetical order].

Session has appointed today 

for their ordination as Elders in the Church 

and their induction in this congregation.

We proceed to the ordination and induction now.
(83 words)

3. 
In the alternative form of the Vow (Papers for the 8th General Assembly 2008, p.335) reduce the number of times that each ordinand or Elder has to respond “I do” from 6 to 3 and “I will” from 4 to 3 by merging some of the questions, so that it reads as follows:

Do you own and confess God as your Father, 
Jesus Christ as your Saviour and Lord, 
and the Holy Spirit as your Helper?

I do.

As far as you know your own heart, 
do you accept the office and ministry of an Elder

out of zeal for the glory of God, 
love for the Lord Jesus Christ, 

the call of the Holy Spirit, 
the call to witness to the coming of God’s kingdom on earth
and a desire for the salvation of all people?

I do.

Do you accept the Word of God 

in the Scriptures of the Old and New Testaments 
as the final rule of faith and life?

Do you accept as subordinate standards of the faith
the Apostles’ and Nicene Creeds?

Do you accept the substance of the faith expressed 

in the Confession of Faith of the Uniting Presbyterian Church in Southern Africa, 

and in the Declaration of Faith for the Church in Southern Africa?

And do you acknowledge the doctrine and form of government 

of the Uniting Presbyterian Church in Southern Africa 

to accord with Scripture?

I do.

Will you be loyal to this Church, 
accept its authority, 
abide by its laws and discipline, 
and encourage other members to do the same?

And will you serve as commissioned in its ruling councils 
and seek its unity and peace?

I will.

Will you be regular in worship and, with God’s help, 
be faithful in the study of Scripture and in prayer, 
and holy in your own life, 

so that you set an example to all?

I will.

Will you with diligence and compassion
share in the spiritual oversight and discipline 
that the Session exercises in the congregation
and serve the people entrusted to your care faithfully, 
so that God may use you to build up the Body of Christ?

So will you in all these things seek to follow the Lord Jesus Christ, 
the good Shepherd who loves and cares for his flock?

I will.

4. Reduce the times that the congregation responds “We do” from 4 to 1 

a) by eliminating the first question, namely, 

Do you dedicate yourselves anew to Christ 

and the task of ministering to others that he lays upon us all?

and

b) by merging the other questions, so that they read as follows:

Do you promise to honour these Elders whom you have elected 

and be subject to their oversight, 

as they with the rest of the Session lead and govern the congregation?

Do you undertake to work with them in making this congregation 

one that welcomes ‘all peoples and nations of every language’?
Dan. 7:14
And do you undertake to work with them 

in the congregation’s mission to the community?

We do.

5. Change the rubric above the Commission at the end from

After the hymn the service proceeds with the celebration of Holy Commu​nion or else concludes with the Commission and Benediction 

to

After the hymn, unless the service proceeds with the celebration of Holy Communion, it concludes with the Commission and Benediction. 

Appendix L

ORDER FOR THE INDUCTION OF DEACONS

The Committee proposes the following amendments to this Order:

1. Amend the Narrative in the same way, mutatis mutandis, as in Appendix J above.

2. Amend the rubric before the alternative vow to read: 
Alternatively, if any of the candidates are not able to read easily, they all face the Minister, who puts the Vow to them in the form of the following questions. Each person elected then answers separately and audibly, as the Minister indicates.
3. In the alternative form of the Vow (Papers, Proceedings and Decisions of the Executive Commission 2009, p.193) reduce the 6 times that the those elected to be Deacons have to respond “I do” and “I am” to 4 responses of “I do” by merging some of the questions, so that it reads as follows:

Do you own and confess God as your Father, 
Jesus Christ as your Saviour and Lord, 
and the Holy Spirit as your Guide and Helper?

I do.
As far as you know your own heart, do you declare 

that you are moved to accept the office of Deacon

by zeal for the glory of God, 
love for the Lord Jesus Christ, 

the call of the Holy Spirit, 
and a desire for good stewardship of the gifts 

God’s people make to the Church?

I do.

Do you accept the Word of God 
in the Scriptures of the Old and New Testaments 
as the final rule of faith and life?

And do you acknowledge the doctrine and form of government 
of the Uniting Presbyterian Church in Southern Africa to accord with Scripture?

I do.
Do you undertake to be regular in worship and, with God’s help, 
to be upright and honest in all your ways?

And do you undertake to share faithfully 
in the management of the congregation’s material resources,
and be scrupulous in dealing with all its monies

so that they may be used to God’s glory 
for the mission of the church and the relief of the poor?

I do.
4. Reduce the times that the congregation responds “We do” from 2 to 1 by merging the two questions to the congregation with an “And” between them.

5. Change the rubric above the Commission at the end in the same way as in Appendix J above.

Appendix M

ORDER FOR RECEIVING MEMBERS BY TRANSFER ETC.

The reception of members follows any introductory, or membership, course.

The reception takes place preferably at a Service of Holy Communion just before the celebration of the sacrament, to symbolize reception into the family of God that gathers at the Table.

The baptismal font is filled with water beforehand.

Introduction

After the sermon, at the point where the Creed is normally said, the Session Clerk or another Elder representing the Session stands and says:

The Session has agreed to accept the following people

as enrolled members in this congregation. 

As each of you is named, please come forward

and stand at the font.

· Those who join us by transfer from other congregations of the UPCSA are: (forename, surname and congregation in each case).

· Those who join by transfer (or letter of commendation) from congregations outside the UPCSA are: (forename, surname and con​gregation in each case).

· Those who join by reaffirmation of faith are: (forename and surname in each case).
The Minister then invites all those being received to face the congregation and in​troduces each person to the congregation with brief details about the person and/or how he/she came to join the congregation.

Alternatively the Minister from the beginning invites each person to the font and introduces him/her to the congregation.

Preamble

All those being received then face the Minister.

Dear friends, you come to us as members 

of the one, holy, catholic and apostolic Church

into which you were baptized.

So you come as our brothers and sisters in the Lord.

There is one Body and one Spirit, 

just as there is one hope to which you have been called,

one Lord, one faith, one baptism, 

one God and Father of us all, 

who is above all and through all and in all.
Eph. 4:5
Vows

I invite all the congregation to stand

to indicate that you welcome these brothers and sisters.

The Minister turns to, and addresses, the new members.

I ask you each now to renew your vows:

Do you put your faith and trust 

in Jesus Christ as your Lord and Saviour,

in God as your Father

and in the Holy Spirit as your Helper? 

They respond individually, as the Session Clerk or the Minister calls each first name. 

I do.

Declare then your faith in the words of the Apostles' Creed.

We all say together:

The Apostles’ Creed is recited.

Do you, with God’s help, 

turn away from sin in your own life and from all evil in the world?

I do (each in turn).

Do you promise to serve Jesus Christ as Lord,

to be a faithful member of the family of God in this place, 

to be diligent in prayer, public worship and reading Scripture, 

to give to the needy and to the church,

and to witness to Christ in the world?

I do (each in turn). 

Alternatively the Creed is omitted or else said by the congregation after the Wel​come.

The Minister then says:

Always be thankful for God’s grace to you ,

and may God keep you resolute 

in the commitment you have made today.

Or 

May God help you to hold fast 

to the confession of faith and commitment you have made today.

Prayer

The Minister or an Elder then leads in prayer.

Let us pray.

O God our Father, we thank you for adding these brothers and sisters 

to our congregation today

and for gathering us all into the one Body of Christ.

Grant that we may all live in the power of your Spirit,

having the same mind that was in Christ Jesus,
Phil. 2:5
so that we love one another

and serve you and witness to you in the world

through Jesus Christ our Lord.

Amen.

Welcome

The Minister says

We welcome you to the fellowship of (name of the congregation),

as together we listen to God’s Word,

share in his sacraments

praise and thank him

and support one another in our common service and witness.

In token of this the Session Clerk and I (or the Elders and I) 

now give you the right hand of fellowship.

The congregation sits, and the right hand of fellowship is given.

I call on every one in the congregation to make these brothers and sisters 

welcome in the family of God in this place

and to worship and work with them to the glory of God.

The Minister addresses the new members:

You may now return to your pews for the sacrament.

The service proceeds to the peace, the offering and the sacrament. 

After the benediction at the end of the service the Minister says:

Will the new members please come with me now to the front door,

where the members of the congregation can each welcome them.

Appendix N

LECTIONARY

Our denomination does not insist that prescribed Scripture lessons be read and preached on each Lord’s Day. This is a valued liberty. But it has a negative side: many preachers choose their texts in an ad hoc way, largely confine their preach​ing to favourite texts and topics, and expound only a narrow range of Scripture. Some preachers also pay little respect to the Christian calendar except for Christ​mas, Easter and Pentecost and so preach on inappropriate texts at some Christian festivals. The solution is to use a lectionary for the Christian festivals and at least generally on other Lord’s Days (‘Ordinary Time’).

Other advantages of lectionaries are that:

· by providing a selection of texts for each Lord’s Day they liberate preachers from the pressure of having to find a text to expound each week; 

· they enable ministers to prepare their services well ahead of time;

· they enable clergy, even from different denominations, to meet and prepare their sermons together; and 

· ‘lectionary commentaries’ are available to help ministers prepare their sermons.

Two different principles of selecting the lessons have developed historically: 

· lectio continua, or reading through books of the Bible continuously; 

· lectio selecta, or reading passages selected for each Lord’s Day according to what it may commemorate in the Christian calendar.

Historically the Jewish synagogue and the early Church read the Torah continu​ously. Early Christian lectionaries inherited this system. But in the Middle Ages the many festivals led to the lectio selecta pattern predominating. The Reformers aban​doned the many saints’ days and local festivals and reverted to the lectio continua pattern, preaching continuously through books of the Bible, in order to teach its contents. Eventually, however, both Lutheran and Reformed (including Presbyter​ian) Churches reverted to the use of lectionaries, at least as options (e.g., in the 1967 and 1984 editions of the PCSA Service Book and Ordinal.)

The lectionary by far the most widely used and recognized as the best today is the Revised Common Lectionary. Its origins go back to a new lectionary that emerged in 1969 from the reforms of the Second Vatican Council and was taken over by major Protestant Churches (beginning with two Presbyterian Churches in the USA in 1970). The ecumenical North American Consultation on Common Texts revised this to produce the Common Lectionary (1983), and the English Language Liturgical Consultation, representing 20 denominations from all over the world including South Africa, then revised the Common Lectionary in the light of its use and produced the Revised Common Lectionary in 1992. The main change (instigated by Reformed, including Presbyterian, and Afro-American Churches) was that whereas the Old Testament lessons originally all matched the Gospel texts ‘typologically’), it is now (like the Epistles and Gospels) also for the most part read continuously. 

Today more than 50 Catholic and Protestant Churches all over the world use the Revised Common Lectionary. In Southern Africa the Anglican, Methodist, Dutch Reformed and Uniting Presbyterian Churches have all adopted it. This brings them all into sync with one another; a common lectionary also brings our own Ministers and congregations into sync with one another.

Understanding the overall structure of the Revised Common Lectionary helps in planning preaching. It has a structure incorporating both lectio selecta, for the fes​tivals, and lectio continua, for Ordinary Time. It covers much of the Bible over a 3-year cycle, with each of the first three Gospels read through in 1 year. 

Beginning with Advent the Lectionary divides each year into:

· two Festival Seasons: one from Advent to Epiphany and one from Transfigura​tion Sunday (the last Lord’s Day before Lent) to Trinity Sunday, and 

· two ‘Ordinary Times’: between Epiphany and Transfiguration Sunday and be​tween Trinity Sunday and Advent. 

1. Old Testament 

In the Festival Seasons the Old Testament lessons are typologically related to the Gospel lessons. Between Easter and Trinity Acts replaces the Old Testament.


During Ordinary Time the lessons are read over the 3 years (A, B, C) as follows:

A. The Creation, the Patriarchs, Moses, Joshua and Judges (Genesis to Judges);

B. David (1-2 Samuel, 1 Kings), Song of Solomon, Proverbs, Job and Ruth;

C. Elijah, Elisha (1-2 Kings) and selections from the Prophets (except Obadiah).

2. Psalms 


The Psalms are all related to the themes of the Old Testament lessons.

3. Epistles 

In the Festival Seasons the Epistle lessons relate to the Gospel lessons, except that between Easter and Pentecost (7 Lord’s Days) the following are read:

A. 1 Peter;

B. 1 John; and

C. Revelation (selections). 


During Ordinary Time the following are read:

A. 1 Corinthians 1-4, Romans, Philippians and 1 Thessalonians;

B. 1 Corinthians 6-9, 2 Corinthians, Ephesians, James and Hebrews 1-10; and

C. 1 Corinthians 12-15, Galatians, Colossians, Hebrews 11-13, Philemon, 1-2 Timothy and 2 Thessalonians.

4. Gospels


During the Festival Seasons and continuously during Ordinary Time the Gospels are read as follows:

A. Matthew;

B. Mark (with occasional supplements from other Gospels); and

C. Luke.


(In all 3 years parts of John’s Gospel are inserted into the seasons of Advent and Lent, on Passion Sunday, during Holy Week and the Easter season, and on Pen​tecost. In year B John 6 is also inserted after Mark 6.)

In Ordinary Time the lectio continua pattern is followed with the Old Testament, the Epistles and the Gospels. This is not only to provide texts for preaching but to make the books of the Bible known to congregations.

Preachers are not bound to use all four lessons that the lectionary sets each Lord’s Day; they may, for instance, stick with one book of the Bible that the lectionary sets and, follow the lectio selecta pattern in choosing other lessons that relate to it or provide background for it. But they should stick to the lectionary at least for the main festivals. If they choose to preach through a book of the Bible at a time other than when the lectionary proposes, it is better to do this in Ordinary Time.

Highly commended lectionary commentaries to help with preparing sermons are:

· Preaching Through the Christian Year, in 3 large paperback volumes, by F.B. Craddock, J.H. Hayes, C.R. Holladay and G.M. Tucker (Valley Forge: Trinity Press, 1993ff.). 

· Feasting on the Word, in 12 volumes, ed. by B.B. Taylor and D. Bartlett (Louis​ville: Westminster John Knox, 2008ff.). 

These are not cheap, but cheaper second-hand copies are available on the internet. 

The ecumenical organization Communitas also plans an English version of its inex​pensive preekstudies. UPCSA Ministers are among those working on this.

The website www.textweek.com provides the Lectionary’s lessons for every Lord’s Day and with them sermon resources, hymns, sample sermons and children’s talks. The ‘Revised Common Lectionary’ website lists 50 or more pages of resources, in​cluding links to websites with sermons, meditations, children’s sermons and brief commentaries.

For an excellent two-year daily lectionary see the Presbyterian Church (USA) Book of Common Worship (Louisville: Westminster/ John Knox, 1993), p.1050-1095.
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